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Katha Upanishad  
Section 1, Chapter 2 
 
anyac chreyo anyad utai va preyas te ub he nᾱnᾱrthe puruṣam sinītaḥ/  
tayoḥ śreya ᾱdadᾱnasya sᾱdhu bhavati , hī yate’rthᾱd ya u preyo vṛṇīte (1)  
 
Yama speaks: 
1. “One thing is the good and quite another thing is the pleasant, and 
both sei ze upon a man with different meanings. Of these whoso takes the 
good, i t i s wel l  with him; he falls from the aim of l ife who chooses the 
pl easant. 
 
śreyaś ca preyaś ca manuṣyam etas tau samparītya vivinakti  dhīraḥ/ 
śreyo hi dhīro’bhipreyaso vṛṇī te, preyo mando yog a-kṣemᾱd vṛṇī te (2)  
 
2. “The good and the pl easant come to a man and the thoughtful  mind 
turns al l  around them and disti nguishes.  The wise chooses out the good 
from the pleasant, but the d ul l  soul chooses the pleasant rather than the 
getting of his good and its having. 
 
Vocabulary: 
yogakṣema, m. sg. and pl. (in later l anguage also m. du. and n. sg.) the 
security or secure possession of what has been acquired, the keeping 
safe of property, welfare, prosperity, sub stance, l ivel ihood RV. &c. & c. 
 
sa tvaṃ priyᾱn priyarῡpᾱṁś ca kᾱmᾱn abhidhyᾱyan naciketo ‘tyasrᾱkṣīḥ/ 
naitᾱṁ sṛṅkᾱṁ vittamayīm avᾱpto yasyᾱm majjanti  bahavo manuṣyᾱḥ (3)  
 
3. “And thou, O Nachiketas, hast looked cl ose at the objects of desire, at 
pl easant thi ngs and beautiful, and thou hast cast them from thee: thou 
hast not entered into the net of riches in which many men sink to 
perdit i on. 
 
dῡram ete viparīte visūcī, avidyᾱ yᾱ ca vidyeti  jñᾱtᾱ/  
vidyᾱbhīpsi naṁ naciketasam manye, na tvᾱ kᾱmᾱ bahavo lolupantaḥ (4)  
 
4. “For far apart are these, opposite, diverg ent, the one that is known as 
the Ignorance and the other the Knowledge. But Nachiketas I deem truly 
desirous of the knowledge whom so many desi rabl e things coul d not 
make to lust after them. 
 
avidyᾱyᾱm antare vartamᾱnᾱḥ, svayaṁ dhī rᾱḥ paṇḍi tam manyamᾱnᾱḥ/ 
dandramyamᾱṇᾱḥ pari yanti mῡdhᾱḥ, andhenaiva nīyamᾱnᾱ yathᾱnd hᾱḥ 
(5)  
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5. “They who dwel l  in the ignorance, within i t,  wi se in their own wit and 
deeming themselves very learned, men bewil dered are they who wander 
about round and round circ l ing 1 l i ke bli nd men led by the bl ind. 
 
na sᾱmparᾱyaḥ p rat ibhᾱti bᾱlam pramᾱdyantaṁ vitta-mohena mῡḍham/ 
ayaṁ l oko nᾱsti  para it i  mᾱnī, punaḥ punar vaśam ᾱpadyate me (6)  
 
6. “The chi ldish wi t bewildered and drunken with the i l lusion of riches 
cannot op en i ts eyes to see the passag e to heaven: for he that thinks 
thi s worl d is and there i s no other, comes again and again into Death's 
thraldom. 
 
Vocabulary: 
sāmparāya, mfn. (fr. sam-parāya) requi red by necessity or calamity 
VarYogay.; relating to war or battl e, warl i ke MW.; relati ng to the other 
worl d or to the future ib.; m. the passage from this world into another 
Up. MBh. &c.;  need, di stress, calami ty MBh.; a helper or fri end in need 
ib. i  , 723 (Nī lak.) 
prati-bhāti , 2 P, to shine upon (acc.) Lāṭy.; to come in sight, present or 
offer one's sel f to (gen. or acc.) MBh. R. &c.; to appear to the mi nd (also 
with manasi), f lash upon the thoughts, become cl ear or manifest, occur 
to (acc. or gen.) Up. MBh. &c 
 
śravaṇᾱyᾱpi  bahubhi r yo na l abhyaḥ, śṛṇvanto’pi bahavo yaṁ na vidyuḥ/ 
ᾱścaryo vaktᾱ kuśal o’sya labdhᾱ, ᾱścaryo jñᾱtᾱ kuśalᾱnuśi ṣṭaḥ (7)  
 
7. “He that is not easy even to be heard of by many, and even of those 
that have heard, they are many who have not known Him,—a mi racle is 
the man that can speak of Him wisely or is skil ful to win Him, and when 
one is found, a miracle i s the l istener who can know God even when 
taught of Hi m by the knower. 
 
na nareṇᾱvareṇa prokta eṣa suvijñeyo bahudhᾱ cintyamᾱnaḥ/  
ananya-prokte gatir atra nᾱsty aṇī yᾱn hy atarkyam aṇu-pramᾱnᾱt (8) 
 
8. “An inferior man cannot tel l  you of Him; for thus told thou canst not 
trul y know Him, since He i s thoug ht of in many aspects. Yet unless tol d 
of Him by another thou canst not f i nd thy way there to Him; for He is 
subtler than subtlety and that which logic cannot reac h. 
 
naiṣᾱ tarkeṇa matir ᾱpaneyᾱ, proktᾱnyenai va sujñᾱnᾱya preṣṭha/  
yᾱṁ tvam ᾱpas satyadhṛti r batᾱsi tvᾱdṛṅ no bhῡyᾱn naciketaḥ praṣṭᾱ (9) 
  

                                                 
1 Doubtful reading. 
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9. “This wisdom is not to be had by reasoning, O beloved Nachiketas; 
only when tol d thee by another i t bri ngs real  knowledge,—the wi sdom 
whi ch thou hast gotten. Truly thou art steadfast in the Truth! Even such 
a questioner as thou art may I meet with always.” 
 
Vocabulary: 
āpaneyā, 1) āpane- yā; 2) āpanī yā (misreadi ng); 3) apa-nī  (apaneyā, 
misreading in apa-); 
preṣṭha, mfn. (superl . fr. priya) dearest, most beloved or desi red RV. 
  
 
jᾱnᾱmyaham śevadhi ri ty anityam na hyadhruvaiḥ prᾱpyate hi dhruvaṁ tat/ 
tato mayᾱ nāciketaś cito’gnir anityair dravyai ḥ prᾱptavᾱn asm i nityam. (10)  
 
Nachiketas speaks: 
10. “I know of treasure that i t is not for ever; for not by things unstabl e 
shal l  one attain That One which is stable; therefore I heap ed the f ire of 
Nachiketas, and by the sacrif ice of transitory things I won the Eternal.” 
 
Vocabulary: 
ševad hi, m. (L. also n.) `treasure-receptacl e', wealth, treasure, jewel  RV. 
&c. &c.; treasury, an i nexhaustible quantity (of good or evil); one of the 
ni ne treasures of Kubera MW. 
 
 
kᾱmasyᾱpti ṁ jagataḥ pratiṣṭhᾱṁ krator ᾱnantyaṁ abhayasya pᾱram/ stoma-
mahad uru-gᾱyam pratiṣṭhᾱṁ dṛṣṭvᾱ dhṛtyᾱ dhīro naciketo ’ tyasrᾱkṣīḥ (11)  
 
Yama speaks: 
11. “When thou hast seen i n thy grasp, O Nachiketas, the possession of 
desire and the f irm foundation of this world and an i nf inity of power and 
the other shore of security and great praise and wide-moving firm 
foundation, 2 wi se and strong in steadfastness thou didst cast these thi ngs 
from thee.” 
 
Vocabulary: 
uru-gāya, mfn. making large strides, wi de-striding [fr. gā Nir. i i  , 7 also 
according to Sāy., `hymned by many, m uch-praised' ,  fr. gai] RV. AV. V S. 
TBr. &c.; (said of Indra, Vishnu, Soma, and the Ašvins) spacious for 
wal king upon, wide, broad (as a way) AitBr.; n. wide space, scope for 
movement RV. ŠBr. KaṭhUp. 

                                                 
2 Or, “and great fame chanted through widest regions,”. 
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ānantya, mfn. (fr. an-anta Pāṇ. 5-4, 23) i nf inite, eternal  MBh. &c.; 
bestowing i nfinite reward  ĀrshBr.; n. i nf inity, eternity ŠBr. Mn. Yājñ. 
MBh. &c.; immortal i ty, future happiness MBh. &c. 
 
 
taṁ durdarśaṁ gῡḍham anupraviṣṭaṁ guhᾱhitaṁ gahvareṣṭham purᾱṇam/ 
adhyᾱtma-yogᾱdhigamena devaṃ matvᾱ dhīro harṣa-śokau jahᾱti . (12)  
 
12. “Real ising God by attainment to Hi m throug h spiri tual  Yoga, even the 
Anci ent of Days who has entered deep into that which i s hidden and is 
hard to see, for he is establ ished in our secret being and lodged in the 
cavern heart of things, the wise and steadfast man casts far from him joy 
and sorrow. 
 
etac chrutvᾱ samparigṛhya martyaḥ pravṛhya dharmyam aṇum etam ᾱpya/ 
sa modate modanī yaṁ hi labdhvᾱ vivṛtaṁ sadma naciketasam manye (13)  
 
13. “When mortal man has heard, when he has grasp ed, when he has 
forceful ly separated the Ri ghteous One from his body and won that subtl e 
Being, then he has del ight, for he has got that which one can indeed 
del ight in. Veri ly I deem of Nachiketas as a house wi de open.” 
 
anyatra d harmᾱd anyatrᾱdharmᾱd anyatrᾱsmᾱt kṛtᾱkṛtᾱt/  
anyatra b hῡtᾱc ca bhavyᾱc ca yat tat paśyasi  tad vada (14)  
 
Nachiketas speaks: 
14. “Tel l  me of That which thou seest otherwhere than in vi rtue and 
otherwhere than i n unrighteousness, otherwhere than in the created and 
the uncreated, otherwhere than i n that whi ch has been and that which 
shal l  be.” 
 
sarve vedᾱ yat padam ᾱmananti tapᾱṁsi sarvᾱṇi  ca yad vadanti/  
yad icchanto brahmacaryaṁ caranti , tat te p adaṁ saṁgraheṇa bravīmi: 
om ity etat (15)  
 
Yama speaks: 
15. “The seat and goal that al l  the Vedas gl ori fy and whi ch al l  austeri t ies 
declare, for the desire of which men practice holy l i ving, of That wi l l  I 
tel l  thee i n brief compass. OM is that goal,  O Nachi ketas. 
 
etadd hy evᾱkṣaram brahma, etaddhy evᾱkṣaram param/  
etadd hy evᾱkṣaram jñᾱtvᾱ yo yad icchati tasya tat (16)  
 
16. “For this Syl l abl e is Brahman, thi s Syl lable is the Most Hi gh: this 
Syl labl e if  one knows, whatsoever one shal l  desire, i t is hi s. 
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etad ᾱlambanaṁ śreṣṭham etad ᾱlambanam param/  
etad ᾱlambanaṁ jñᾱtvᾱ brahma-loke mahī yate (17)  
 
17. “T his support is the best, this supp ort i s the highest, knowing this 
support one grows great i n the world of the Brahman. 
 
na jᾱyate mriyate vᾱ vipaści n nᾱyaṁ kutaści n na babhῡva kaścit/  
ajo nityaḥ śaśvato’yam purᾱṇo na hanyate hanyamᾱne śarīre (18) 
 
18. “The Wise One is not born, neither does He die: He came not from 
anywhere, nei ther is H e anyone: He i s unborn, He is everlasting, He is 
ancient and sempi ternal: He is not slain in the slaying of the body. 
 
hantᾱ cen manyate hantuṁ hataś cen manyate hatam/  
ubhau tau na vi jᾱnīto nᾱyaṁ hanti  na hanyate (19)  
 
19. “If the sl ayer think that he slays, i f  the slain think that he i s slai n, 
both of these have not the knowledge. This sl ays not, neither is He sl ain. 
 
aṇor aṇīyᾱn mahato mahīyᾱn, ᾱtmᾱsya jantor nihi to guhᾱyᾱm/  
tam akratuḥ paśyati vīta-śoko dhᾱtu-prasᾱdᾱn mahimᾱnam ᾱtmanaḥ (20)  
 
20. “Finer than the f ine, huger than the huge the Self hides in the secret 
heart of the creature: when a man stri ps himself of wil l  and is weaned 
from sorrow, then he b eholds Him; purif ied from the mental el ements he 
sees the greatness of the Self-being. 
 
ᾱsīno dῡraṁ vrajati , śayᾱno yᾱti sarvataḥ/  
kastam madᾱmadaṁ devam mad anyo jñᾱtum arharti  (21) 
  
21. “Seated He journeys far off, lying down He goes everywhere. Who 
other than I is f i t to know God, even Him who is rapture and the 
transcendence of rap ture? 
 
aśarīraṁ śarīreṣu, anavastheṣv avasthitam/  
mahᾱntaṁ vibhum ᾱtmᾱnam matvᾱ dhīro na śocati  (22)  
 
22. “Real ising the Bodi less in bodies, the Establ ished i n things unsettled, 
the Great and Omnipresent Self, the wise and steadfast soul grieves no 
longer. 
 
nᾱyam ᾱtmᾱ pravacanena l abhyo na medhayᾱ, na b ahunᾱ śrutena/ 
yamevai ṣa vṛṇute tena labhyas tasyai ṣa ᾱtmᾱ vivṛṇute tanῡṁ svᾱm (23)  
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23. “The Self is not to be won by eloquent teaching, nor by brain power, 
nor by much learni ng: but only he whom thi s Being chooses can wi n Him; 
for to him this Sel f bares His body. 
 
nᾱvi rato duścaritᾱn nᾱśᾱnto nᾱsamᾱhi taḥ/  
nᾱśᾱnta-mᾱnaso vᾱpi prajñᾱnenainam ᾱp nuyᾱt (24) 
 
24. “None who has not ceased from doi ng evi l , or who is not calm, or not 
concentrated in his being, or whose mind has not been tranqui l l ised, can 
by wisdom attai n to H im. 
 
yasya brahma ca kṣatraṃ ca ubhe bhavata odanaḥ/ 
mṛtyur yasyop asecanaṃ ka itthā veda yatra saḥ  (25) 
 
25. “He to whom the sages are as meat and heroes as food for his eating 
and Death is an i ngredient of His banquet, how thus shal l  one know of 
Him where H e abides?” 
 
 
 
 


